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ABSTRACT

Thesis.              
of professed values, lifestyles, and interpretations of the good life. This reality poses 
numerous challenges for the contemporary state. This study delves into strategies for 
navigating this diversity in the education and value formation of the upcoming genera
tion. The central in uiry revolves around ho  the state should address these contrasting 
value preferences and determine hich values to impart to pupils and students.

Concept. The concept of the state’s ethical neutrality emerges as a potential response 
to this in uiry. This approach can e applied in conte ts here societal consensus is 
lac ing, particularly regarding cultural and ethical issues such as a ortion, homose
ual partnerships marriages, euthanasia, or the legali ation of soft drugs. onversely, 
in domains here consensus prevails, the state should actively shape the values 
of the ne t generation.

Results and conclusion. The ndings suggest that the concept of the state’s ethical 
neutrality could serve as a valua le tool in addressing the diversity of values ithin 
society. t illustrates that in situations lac ing a clear consensus, this approach is adapt
a le and allo s for the recognition of diverse value systems among individuals and 
groups. onversely, hen societal consensus e ists, it is crucial for the state to actively 
in uence the formation of values among young people. n conclusion, the concept 
of the state’s ethical neutrality offers a useful frame or  for addressing the challenges 
posed y the plurality of values in modern societies. 
Keywords: ethical education, ethical neutrality of the state, cultural and ethical issues, 
values, tolerance
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Introduction

isputes over values and value direction are not ne  in lova  society. Every 
democratic society is characterised y value pluralism, hich offers diverse ideas a out 
the good life, lifestyle, or value ladder. These ideas may differ negligi ly or there may 
e an un ridgea le con ict et een them. Therefore, ars can very easily rea  out 

from such distant and different ideas, hich have een given the epithet cultural. uch 
ars ta e place in different states ith different intensity and character. ometimes 

they can even ecome violent, hich unfortunately cannot e avoided even in demo
cratic states. or e ample, in the , there ere attac s directed at pro life centres. 

n the other hand, an ideological attac  on the ar Tepl re  in ratislava, here 
the attac er murdered t o people, can serve as an e ample.

ulture ars are not only ta ing place at the political level, for e ample hen 
passing la s, ut also on the pages of ne spapers, on television screens, and on social 
net or s. n recent years, e have itnessed culture ars in lova ia that primarily 
touched on the issues of a ortion, homose ual partnerships marriages, T  rights 
and, the teaching of se  education in primary and secondary schools. The intensity 
of these ars is changing, ut the deep, ideological religious convictions of their actors 
is not. hy do some uestions force us to defend our values up to imaginary arri
cades  hy do e apply the virtue of tolerance on some issues and forget this virtue 
on others  or some values, e are a le to ridicule, insult, and even physically attac  
those from the other side. iscussions on cultural ethical issues are rarely constructive 
or conducted ith respect for the opponent.

The ey issue here is ho  the state should ehave hen solving these issues. Es
pecially hen different values have created a ide plurality in society. s it the tas  
of the state to preserve and support this plurality or, on the contrary, should it try 
to mitigate this plurality  or e ample, through a certain form of hierarchisation. 

hould the state, for e ample in the name of freedom, declare that different value 
preferences are e ual, or e ually valua le, or should it indicate that certain values are 
still more valua le than others  hould the state actively support a particular lifestyle 
or, in the name of non discrimination, support everything  These uestions are con
nected y a central pro lem, hich can e e pressed y this uestion  does the state 
have a speci c responsi ility for the values that are formed as dominant in society 
in the time of value pluralism

et us narro  do n the posed uestion to a speci c social area, and that is, educa
tion. The study ill deal ith the role of the state in the education of pupils and students 
in the environment of value pluralism in modern democratic societies. This is especially 
a out the pro lem of introducing some morally controversial topics into the education
al process. t the same time, this raises the pro lem of the dispute et een the right 
to education and the right of parents to raise children in accordance ith their o n re
ligious and philosophical eliefs. s de ned, for e ample, in   of the on o rodine, 
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.  amily ct, o.  ational ouncil of the lova  epu lic, , 
in the collections of la s of the lova  epu lic.

s already indicated, the issue of the state’s role in the educational process cannot 
e separated from the e amination of the very nature of the state. alue pluralism has 

caused that the modern democratic state is ta ing the form of an ethically value neutral 
state. f course, this form is not uniform in individual states, hile there is still a dis
pute over hat character this form should have. The very concept of ethical neutrality 
of the state is also uestioned, stating that something li e ethical neutrality is de facto 
impossi le. nd even if it ere possi le, it ould not e ene cial for society, ut 
rather harmful. Therefore, e ill rst address the uestion of the ethical neutrality 
of the state and then move on to the pro lem of education.

Ethical Neutrality of the State

t the eginning, it is necessary to distinguish the ethical neutrality of the state 
from the religious ideological neutrality. These are t o different things. eligious and 
ideological neutrality is a necessary condition for the state to e called democratic. t is 
stipulated in the rst article of the stava lovens e  repu li y onstitution of the lo
va  epu lic  The lova  epu lic is a sovereign, democratic and constitutional 
state. t is not tied to any ideology or religion  . onst, art. . ot eing tied 
to any ideology or religion means that the state refuses to see  the truth in religious 
and orldvie  disputes. t leaves the search for Truth to its citi ens, there y ensuring 
their freedom. t has to do ith the asic human right to freedom of conscience. Every 
individual has the right to form his o n deep religious ideological moral eliefs and 
follo  them as long as he does not harm others.

The olish philosopher aco  ei  Talmon rites interestingly a out it in his 
or  The Origins of Totalitarian Democracy. Totalitarian democracy is an institution 

in hich e ists the only and complete Truth. The state determines in advance the perfect 
order of things, to hich the state must necessarily arrive Talmon, . uch a state 
e pects recognition from its citi ens, hile opposition is often considered as immoral, 
as it does not pursue a single correct ethical goal. s an e ample, e can cite the con
stitution of the echoslova  ocialist epu lic, hich enshrined in rticle our 
the leading role of the ommunist arty. ommunist ideology thus ecame the only 
Truth to e follo ed. s an e ample of religious Truth, e can mention states that 
apply slamic la  sharia. ere, religious norms ecome state norms. The religious 
and ideological neutrality of the state is an asset to estern civilisation and ena les 
the e istence of a freedom ithin an esta lishment.

o  can ethical neutrality e de ned  eter oren  states that  n order to guarantee 
e ual freedom for all, the legal state must maintain neutrality in relation to the different 
value eliefs and lifestyles of mem ers of a pluralistic society  oren , , p. . 
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n ethically neutral state is a state that is neutral in  relation to diverse ideas a out 
a good life, i.e., in relation to everything that ma es the mem ers of a modern pluralistic 
society signi cantly different from any other  oren , , p. . odern democrat
ic states are characterised y a ide variety, a great plurality. s e mentioned, there 
is a variety of opinions, value eliefs and lifestyles.  li eral state cannot prescri e 
a speci c idea of a good life to its citi ens. This is precisely hy ethical neutrality 
in certain areas is so important for free citi ens.

ere e run into some pro lems that relate to the ethical neutrality of the state. 
The erman legal philosopher and former udge of the onstitutional ourt, 
Ernst olfgang c enf rde, in his study The Rise of the State as a Process of Secu
larisation, offers the follo ing idea  The li eral, secularised state dra s its life from 
preconditions it cannot itself guarantee  c enf rde, , p. . This interesting 
idea e presses the author’s elief that the state does not only need a legal order for 
its e istence, ut also something else, hich it unfortunately cannot guarantee. ere 

e could recall the ell no n thesis of the rst echoslova  president, Tom  
arrigue asary , that states are sustained only y those ideals from hich they 
ere orn. n other ords, states need a certain moral order personi ed y speci c 

ideals and values for their e istence. hortly after the founding of the nited tates 
of merica, le is de Toc ueville also dre  attention to this in his or  Democracy 
in America  ...the manners of the people may e considered as one of the general 
causes to hich the maintenance of a democratic repu lic in the nited tates is 
attri uta le  de Toc ueville, , chapter ., para. . i e ise, the merican 
philosopher ichael ova  also states in many of his or s that a free esta lishment, 
a free society cannot e ist ithout the moral cultural sphere. reedom, democratic 
order, and thus the democratic state, re uire virtues and institutions that ill eep them 
alive. ova   states  

Note that among the three components of freedom, important as they are, I do not place 
the greatest emphasis on the political and economic component, ut on the moral cultural 
component, hich is crucial to ensuring the success of the previous t o. nd note that 

ithin the moral cultural component I place a lot of emphasis on customs and institutions. 
...Institutions that properly, continuously, and relia ly guarantee these customs must e rmly 
esta lished. para.  

ere e face a serious pro lem.
If e accept that the state needs a certain order of values, it is pro lematic that this 

order cannot, as c enf rde said, e guaranteed y the state itself in the interests 
of ethical neutrality. The state thus ecomes dependent on something over hich, 
according to supporters of ethical neutrality, it should have no in uence. Isn’t it ris y 
for the e istence of the democratic order  hat if, even ith the help of the passivity 
of the state, values disrupting the democratic order egin to e asserted in society  

hould the democratic state remain inactive  s an e ample, e can mention disputes 
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over the state intervention in discussions a out vaccination against the I  virus 
or disputes over shutting do n e sites in connection ith the ar in raine. These 
e amples point out to several pro lems that democratic states face. These pro lems are 
faced y authoritarian states. They have no pro lem imposing a city ide uarantine 
or signi cantly restricting freedom of speech. n e ample of such steps can e hina.  

e ill mention t o. The rst pro lem is the spread of misinformation and thus 
the strengthening of a population group that is dissatis ed ith the e isting regime 
and calls for change. arious alternative e sites or groups on social net or s are full 
of calls for regime change and calls for a stronger state to ring order to society. e 
no  from e perience that the call for a stronger state and the esta lishment of order 

can lead to the violation of freedom and democratic esta lishment.
In this conte t, e can mention the contemporary ungary. The second pro lem 

relates to the very ethical neutrality of the state. n illustrative e ample is the de
ate on vaccination against the I  virus. n the one hand, there is the value 

of freedom of speech, on the other, the spread of misinformation, hich can negatively 
affect the functioning of society. hat should the state give priority to  uarantee 
freedom of speech even for those ho uestion vaccinations that can save human 
lives  r punish the spread of such misinformation. In oth cases, the state is no 
longer ethically neutral and, its attitude ma es it clear hich values it considers more 
important and hich intends to promote.

e came to the pro lem of hether the ethical neutrality of the state is even possi le. 
an the state e value neutral  oman och, the director of the ech ivic Institute, 

and thin  tan  and current director of the Institute for or  and amily esearch, states
...the value neutrality of the state is a myth. It is a myth of modern left li erals that the state 
can e value neutral. The state af rms certain values as correct and negates others as un ust 
to everything it does or does not do. By insisting on freedom of speech, the state is not 
value neutral, ut proclaims that freedom of speech is a good thing. By punishing murder, 
the state asserts that murder is evil, and the protection of innocent life is good.
By permitting a ortion, the state is not value neutral on the issue of a ortion, ut positively 
holds an opinion that un orn children are not fully human eings ust as the merican state 
in the outh efore the  ivil ar y tolerating lac  slavery as not value neutral on the 
issue ut asserted that the lac  man is not a fully human eing . hen the state insists that 
no one can e forced into marriage against his ill, it is not value neutral, ut stands on the 
side of a person’s freedom to choose their life partner. ...Whether the state does or does not 
do anything, it is never value neutral. och, , para. 

These ords can also e interpreted that only one concept of political ustice can e 
applied on the territory of the state. It represents speci c values that the state chooses 
and then enforces and protects them.

Is this criticism of och usti ed  oes ethical neutrality really ma e it impossi le 
for the state to stand ehind certain values  It is necessary to distinguish the ethical 



Ethics34

neutrality of the state in certain areas on the one hand and the promotion of common 
values on the other. If such a thing as constitutional patriotism e ists in society, tied 
to the values enshrined in the constitution, for e ample, it is natural that the state ill 
enforce these values. This does not rule out that in areas here there is no agreement, 
the state ill try to maintain the given neutrality.

But och is right that neutrality is not possi le in some areas.  good e ample is 
the regulation of a ortion. These are either allo ed or for idden. Either ay, the state 
is not neutral. ttempts at some ind of modus vivendi, for e ample in the form 
of a ee  period, are not ethical neutrality.

We thus encounter t o o ections to the ethical neutrality of the state. The rst 
is aimed at ea ening the state, the second points to ards the actual impossi ility 
of ethical neutrality. We ill then focus on oth in the eld of education.

Value-Based State Education

s e have already stated, there are areas here the state is clearly not neutral, 
as ell as areas here the state tries to maintain this neutrality. It is interesting that, 
for e ample, in the eld of education, e can encounter oth attitudes.

What is the role of the state in raising and educating the ne t generation  What 
should e ensured y the state in this regard  an’t it happen that the state ill usurp 
something that should e fully in the hands of parents  These are serious pro lems that 
a modern pluralistic society faces.

If e lived in a value homogeneous environment, the state ould not have to orry 
a out education, ecause there ould e no dispute a out values. But modern soci
eties em race diversity, indeed diversity is considered desira le, as ohn tuart ill 

 states
s it is useful that hile man ind are imperfect there should e different opinions, so is it that 

there should e different e periments of living  that free scope should e given to varieties 
of character, short of in ury to others  and that the orth of different modes of life should e 
proved practically, hen any one thin s t to try them. It is desira le, in short, that in things 

hich do not primarily concern others, individuality should assert itself. chapter III., para. 

Those different ays of life can ac uire diametrically different attitudes, to hich 
parents ill lead their children as ell. Everyone has the right to see  happiness. 

omeone ill profess vegetarianism or veganism, cultivate slo  fashion, minimise 
aste, and live in harmony ith nature. nother may en oy eating stea s and consumer 

lifestyle. hould the state adopt a critical attitude to ards such diametrically different 
ays of life in up ringing and education  Even if some ideas a out the good life seem 
ad or even perverted, e must accept them in a free pluralistic society. 
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o ever, as ygmunt Bauman  reminds us, freedom of choice goes hand 
in hand ith countless ris s of failure and loss. any may consider these ris s un ear
a le, ecause they no , or they suspect that they cannot deal ith them. or most 
people, free choice ill thus remain a eeting phantom and a futile dream. n the mar
gin of a solute freedom, Bauman reminds us that e are determined y our o n 
past deeds. ome people’s hori ons are ider, these people have more resources and 
means to ful l their life pro ects. They have more freedom to ish, act and achieve 
desired results. It can e concluded that the ratio et een freedom and dependence 
is an indicator of the position that a person or an entire category of people occupies 
in society in relation to others es ov , .

reedom and plurality do not only ring uality, taste, and values. But also, super
ciality, itsch, ad taste, or poor uality. ometimes e even hear a out the decline 

of culture. This should e manifested in lm, theatre, literature, music, architecture, 
media, ut also in politics. The consumer lifestyle rought itsch ith it, hich fully 
affected the culture. nd it does not cultivate, ut rather spoils. What happens if such 
unculture prevails in society  Isn’t unculture dangerous  ncultured people ill un
critically approach not only their idea of a good life, ut also their civic life. ccording 
to hat ill such people choose their representatives in elections

f course, this is not the fault of freedom and pluralism. If e ant to have the free
dom to create valua le things, e also allo  the creation of itsch. The a ility to distin
guish one from the other ecomes important here. ill  rites clearly a out this

It is etter to e a human eing dissatis ed than a pig satis ed  etter to e ocrates dissat
is ed than a fool satis ed. nd if the fool, or the pig, are a different opinion, it is ecause 
they only no  their o n side of the uestion. The other party to the comparison no s oth 
sides. chapter II., para. 

These are ords that advise us to give priority to uality over uantity, education 
over super cial en oyment, culture over unculture. The uestion is hether the state 
can help in such decision ma ing, here is its responsi ility, here is the line et een 
interference and non interference  nd here e return to the responsi ility of the eth
ically neutral state in the eld of up ringing and education.

The state’s responsi ility in relation to values occurs on t o levels. n the one hand, 
it is a out the responsi ility for value education of the ne t generation, and on the other 
hand, it is a out the responsi ility for maintaining ethical neutrality. In the rst case, 
the issue is that the state ill enforce certain speci c values, for e ample in su ects 
such as ethical education or civics. The already cited rst article of the onstitution 
of the lova  epu lic, hich states that the lova  epu lic is not ound y any 
ideology or religion, also states that the lova  epu lic is a democratic and legal 
state. emocracy and the rule of la  ring ith them a hole range of values to hich 
the state su scri es. In the same ay, democracy and the rule of la  can e considered 
as values in themselves. ere, there should e an agreement on hat the state ill 
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enforce. alues such as human rights, the ideal of e uality, free political and economic 
esta lishment, free elections, the division of state po er, the rule of la , plurality, and 
tolerance, all of these should e promoted and recognised y the state. nd, of course, 

e should lead pupils and students in schools to these values.
Why is it important for the state to proceed in this ay  There are several reasons. 

We mentioned the constitutional patriotism that needs to e cultivated. The latter rep
resents common shared values that form a ind of ond et een the citi ens of a given 
state. In addition, a community is uilt that has a positive relationship ith the given 
state. o  important a sense of elonging is can e seen every time society gets 
into trou le, e.g., also due to the glo al pandemic. o ever, shared values are also 
important for the preservation of the state itself. We have already uoted B c enf rde 
and Nova . mong other things, it is possi le to uild civic virtues through the eld 
of education. This is the responsi ility of the generation that the state has in its hands 
and can therefore in uence the ne t generation in a fundamental ay. ill  
states the follo ing

 But I cannot consent to argue the point as if society had no means of ringing its ea er 
mem ers up to its ordinary standard of rational conduct, e cept aiting till they do something 
irrational, and then punishing them, legally or morally, for it. ociety has had a solute po er 
over them during all the early portion of their e istence  it has had the hole period of child
hood and nonage in hich to try hether it could ma e them capa le of rational conduct 
in life. The e isting generation is master oth of the training and the entire circumstances 
of the generation to come  chapter I ., para. 

ociety can also intervene in an individual’s life in other ays. o ever, here it is 
an e post intervention, and it is rather to esta lish ustice. The state has the institute 
of la , hich serves as a ind of ac et that tries to ind the sinner  in us. Education, 
on the other hand, tries to change the sinner’s  heart.

With such education, the state loses its ethical neutrality. This is ecause it stands 
on the side of those values ithout hich a free society could not survive, and hich 
are crucial for it. Such values also include those that cultivate a person. It is necessary 
to encourage the virtues that ma e people etter citi ens. Even a li eral li e ill 

 argued that  
uman eings o e to each other help to distinguish the etter from the orse, and en

couragement to choose the former and avoid the latter. They should e forever stimulating 
each other to increased e ercise of their higher faculties, and increased direction of their 
feelings and aims to ards ise instead of foolish, elevating instead of degrading, o ects 
and contemplations. chapter I ., para.  

 f course, such an approach presupposes a certain consensus on asic values. nd 
here, of course, a dispute can arise, and it does.
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There are controversial issues in society that do not have clear solutions. or
tions, gay marriage, legalisation of soft drugs, euthanasia and the li e are cultural and 
ethical issues that cause controversy. o  should the state proceed ith education 
in such cases

nd here comes the second level of the state’s responsi ility, hich is to maintain its 
ethical neutrality. When it comes to controversial topics that divide society and here 
there is no consensus, the state must proceed ith caution. These are uestions that 
touch the deep moral convictions of citi ens, something that comes from the conscience 
and touches such a value as human dignity. These uestions mostly divide society 
into t o competing groups. If the state ere to ta e sides in such a case, it ould mostly 
only orsen the situation and the con ict could escalate.

So ho  to solve these disputed uestions in school curriculum  o  to proceed 
ith ethical education, civics, or history  o  should the state deal ith some value 

issues in the school curriculum  There are t o options that offer the state a solution 
to the pro lem of maintaining ethical neutrality.

The rst solution is very simple in its essence. The state decides to avoid all morally 
controversial topics. Everything that could provo e the parents to anger and that ould 
interfere ith their moral education under certain circumstances ill remain outside 
the school gates. If certain issues ill not e discussed in schools, the state can say that 
it has maintained ethical neutrality. The simplicity of the rst solution is intert ined 

ith its unaccepta ility. In free societies that are e istentially dependent on civic vir
tues, this ould mean that pupils and students ould e deprived of a hole range 
of discussions that could develop them. iscussions and disputes elong to schools. 
Schools shouldn’t shy a ay from controversial topics ecause life doesn’t shy a ay 
from them either. School is a place here pupils and students can learn to discuss 
sensitive issues politely, o ectively and ith respect for the opposing opinion. School 
is a place that should prepare for life in a pluralistic society. It is diverse in opinion, 
and this diversity should also e re ected in education.

It is already clear from the criticism of the rst solution ho  it is possi le to o serve 
the ethical neutrality of the state and at the same time or  ith the diversity of society. 
The second solution thus consists in opening school gates to all sorts of disputes a out 
values or ideas a out the good life. Ethical neutrality ill e respected y not proclaim
ing one Truth, ut pointing to various ideas that ill e freely discussed. t the same 
time, e ill teach pupils and students that they must endure criticism of their lifestyle 
or values. s an e ample, e can mention the open letter of professors from the three 
top merican universities, arvard, rinceton and ale. They rote to students not 
to succum  to conformism and thin  for themselves, not to e tyrannised y pu lic 
opinion. The letter is a reaction to situations here students refuse to discuss ith 
opposing vie s, protest against the lectures of e terns, if they feel offended  y their 
topic.  oreover, they ill ac uire s ills necessary for life in a democratic pluralistic 
society. They learn to discuss freely and o ectively challenging value issues. Thus, 
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they ac uire critical thin ing, openness of mind, a ility to lead discussions. It is critical 
thin ing that plays an important role in the formation of value orientations, hich 
are so essential in the personal decisions. The mentioned s ills represent the asics 
in discovering the truth and at the same time they can e seen as a foundation against 
igotry. The fact that promoting one Truth is not the est approach is also stated y ill 

 ll attempts y the State to ias the conclusions of its citi ens on disputed 
su ects, are evil  chapter ., para. .

This solution, ut it should e noted that the rst one as ell, resolves the tension 
et een the right of parents to raise their children in the spirit of their o n value 

convictions and the role of schools to raise and educate the ne t generation. n the one 
hand, space ill e created for free discussion of controversial issues, and on the other 
hand, the state ill lead pupils and students to values on hich there is agreement.

The teaching of se ual and partner education in schools has ecome the most 
current pro lem regarding this uestion. The pro lem as solved at the level 
of the inistry of Education, arliament and on the pages of ne spapers, various 
e perts gave different opinions on it, and atholic ishops also too  a stand. The ay 
the discussion is going suggests that these topics really polarise society and evo e 
strong emotions. o  should the state proceed ith such a topic  We elieve that, 
as ith other controversial topics.

o not offer one sided te t oo s or opinions, do not moc  certain eliefs and values, 
and respect the right of parents to ta e a position on speci c issues of ethical education. 
Education is generally a demanding activity, and as stated y Igor omnic  , 
the speci c ethical education of a person must e perceived from the point of vie  
of his aspiration and, in a roader sense of value orientation ene cial not only to him, 
ut also to the ider community of hich he is a part  p. . It seems that e are 
ound for a long term de ate in this regard.

Conclusion

The issue of ethical neutrality is not an academic dispute that ould not affect practi
cal life, on the contrary. This is a pro lem that re uires not only academic research, ut 
also societal discussion. This is ecause a modern pluralistic society re uires the state 
not to interfere ith the value eliefs and lifestyles of its citi ens, nor ith their ideas 
a out the good life. t the same time, e must e a are that certain interventions 
in values are necessary if e do not ant to ea en the democratic institutions them
selves. This raises the uestion of hether, in the long term, it ould not e etter for 
the state to ta e one side of the dispute in the case of speci c pro lems  The uestion 
of hich side it should e is dif cult to ans er.

It is also related to the dispute that is ta ing place in Western civilisation. It is 
a dispute over human rights, their rede nition, enforcement, or e pansion. Both sides 
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of the dispute use the argument that it is a out human rights, precisely hen it comes 
to cultural and ethical issues. This indicates that there are diametrically different 
understandings of human rights on these issues. It is also indicated y the fact that 
cultural and ethical issues are regulated differently in European countries. This means, 
on the one hand, that the state does not stand for ethical neutrality, ecause it too  one 
side of the dispute, and on the other hand, it is the reason that neutrality should e 
maintained in the school environment on this topic. nd that’s ecause these are very 
sensitive issues that arouse controversy or divide society.

 pro lem related to this topic is also the fact that the current secularised era tries 
to displace religious eliefs into the private sphere. s if religious attitudes are some
thing that cannot e argued in pu lic, as if only neutral, secular language should e 
used in pu lic. o ever, religious eliefs shape the value ran ing of religious people. 

or them, it’s something that can’t ust e loc ed a ay at home. s the atholic priest 
arol orav  states  hurch in a given state is made up of citi ens of that state 

and are mem ers of the same society. It is impossi le to arti cially divide the same 
person into a citi en and a mem er of the church  orav , . This is also hat 
ethical neutrality is a out, it allo s different eliefs the right to e ist. These pro lems, 
together ith the pro lem of state responsi ility in the eld of education, are still not 
satisfactorily resolved. We still have long discussions ahead of us in this direction.

Acknowledgements

The paper is the output of the pro ect E   lurality of orms 
of ood ife and isputes over the oncept of olitical. The pro ect is supported 

y the Scienti c rant gency of the inistry of Education, Science, esearch and 
Sport of the Slova  epu lic and the Slova  cademy of Sciences.

REFERENCES

Bauman, . . Te ut  asy  i ot e u ne istoty i uid Times  iving in an ge of ncertainty  
. olcov , Trans . cademia. riginal or  pu lished 

B c enf rde, E. W. . ni  st tu a o proces se ulari ace The ise of The State as a rocess 
of Seculari ation . In . anu  Ed. , ni  st tu a o roces se ulari ace. Dis use na  stu i   

rnsta olfganga c enf r eho The ise of The State as a rocess of Seculari ation. Discussion 
on the study y Ernst Wolfgang B c enf rde  pp. . entrum pro studium demo racie a ultury.

de Toc ueville, . . Democracy in America. https .guten erg.org cache epu pg  images.html
och, . . ulti ulturalismus ulticulturalism . ans  institut. http .o cinst.c  

 multi ulturalismus
oren , . . luralisation of Slova  Society, Ethical Neutrality of State, and reedom. In . o e , 

. urov , . iepas,  . achura Eds. , entral uro ean thos or ocal Tra itions  ree om  
Res onsi ility pp. . niver ita on tant na ilo ofa v Nitre.

es ov , . . ti a ro iny  cho a et   me i lne  o e amily ethics  raising children in the media age . 
niver ita on tant na ilo ofa v Nitre.



Ethics40

omnic , I. . tic  cho a a o in ir cia na a  e  Ethical Education as Daily Inspiration . 
ISS.

ill, . S.  On Liberty. https .utilitarianism.com ol
ill, . S.  tilitarianism. https .utilitarianism.com mill .htm 
orav , . . as o miesto atol c e  cir i  liber lne  emo ratic e  s olo nosti  

The Struggle for the lace of the atholic hurch in i eral Democratic Society . Teologic  f rum. 
http .teoforum.s id vie more

National ouncil of the Slova  epu lic . on o rodine, .  amily ct, No. . 
https .slov le .s pravne predpisy S

Nova , . . iloso e transformace mor ln ulturn  imen e s obo y [Philosophy of the Trans
formation of the oral ultural Dimension of reedom . ans  institute. http .o cinst.c

loso e transformace moralne ulturni dimen e svo ody
Slova  National ouncil. . stava Slo ens e  re ubli y [ onstitution of the Slova  epu lic .  

ct No.  oll. https .slov le .s pravne predpisy S
Talmon, . . . O o u totalitn  emo racie [The rigins of Totalitarian Democracy .  

. uchtov , Trans. . Slon. riginal or  pu lished 


